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Exodus 19:2 

(2) Having journeyed from Rephidim, 
they entered the wilderness of Sinai 
and encamped in the wilderness. Israel 
encamped there in front of the 
mountain, 

 
 שמות י״ט:ב׳

 (ב) ַוִּיְסעּ֣ו ֵמְרִפיִד֗ים ַוָּיבֹ֙אּו֙ ִמְדַּב֣ר ִסיַנ֔י ַוַּֽיֲחנּ֖ו
 ַּבִּמְדָּב֑ר ַוִּיַחן־ָׁש֥ם ִיְׂשָרֵא֖ל ֶנֶ֥גד ָהָהר׃

 
 
Rashi on Exodus 19:2:2 

 AND THERE ויחן שם ישראל (2)
ISRAEL ENCAMPED as one man 
and with one mind — but all their 
other encampments were made in a 
murmuring spirit and in a spirit of 
dissension (Mekhilta d'Rabbi 
Yishmael 19:2:10). 

 
 רש"י על שמות י״ט:ב׳:ב׳

 (ב) ויחן שם ישראל. ְּכִאיׁש ֶאָחד ְּבֵלב ֶאָחד,
 ֲאָבל ְׁשָאר ָּכל ַהֲחִנּיֹות ְּבַתְרעֹומֹות

 ּוְבַמֲחלֹקת:

 
 
Exodus 14:10 

(10) As Pharaoh drew near, the 
Israelites caught sight of the Egyptians 
advancing upon them. Greatly 
frightened, the Israelites cried out to 
the LORD. 

 
 שמות י״ד:י׳

 (י) ּוַפְרעֹ֖ה ִהְקִר֑יב ַוִּיְׂשאּו֩ ְבנֵֽי־ִיְׂשָרֵא֨ל
 ֶאת־ֵעיֵניֶה֜ם ְוִהֵּנ֥ה ִמְצַרִ֣ים ׀ נֵֹסַ֣ע ַאֲחֵריֶה֗ם
 ַוִּייְראּו֙ ְמאֹ֔ד ַוִּיְצֲעקּ֥ו ְבֵני־ִיְׂשָרֵא֖ל ֶאל־ְיהָוה׃

 
 
Rashi on Exodus 14:10:2 

 [EGYPT] נסע אחריהם (2)
JOURNEYED AFTER THEM (נסע is 
singular) — the Egyptians journeyed 

 
 רש"י על שמות י״ד:י׳:ב׳

 (ב) נסע אחריהם. ְּבֵלב ֶאָחד ְּכִאיׁש ֶאָחד.
 ָּדָבר ַאֵחר – ְוִהֵּנה ִמְצַרִים נֵֹסַע ַאֲחֵריֶהם,

 ָראּו ַׂשר ֶׁשל ִמְצַרִים נֹוֵסַע ִמן ַהָּׁשַמִים ַלֲעזֹר



after them with one mind and as one 
man (hence the use of the singular) 
(Mekhilta d'Rabbi Yishmael 14:10:3). 
Another explanation of והנה מצרים 
 is: the singular denotes נסע אחריהם
that they saw, not the Egyptians, but 
the guardian angel of Egypt coming 
from heaven to assist the Egyptians. 
Thus is it explained in the Tanchuma 
(cf. Exodus Rabbah 21:5). 

 ַלִּמְצִרים; – תנחומא:

 
 
Pirkei Avot 1:6 

(6) Joshua ben Perahiah and Nittai the 
Arbelite received [the oral tradition] 
from them. Joshua ben Perahiah used 
to say: appoint for thyself a teacher, 
and acquire for thyself a companion 
and judge all men with the scale 
weighted in his favor. 

 
 משנה אבות א׳:ו׳

 (ו) ְיהֹוֻׁשַע ֶּבן ְּפַרְחָיה ְוִנַּתאי ָהַאְרֵּבִלי ִקְּבלּו
 ֵמֶהם. ְיהֹוֻׁשַע ֶּבן ְּפַרְחָיה אֹוֵמר, ֲעֵׂשה ְלָך
 ַרב, ּוְקֵנה ְלָך ָחֵבר, ֶוֱהוֵי ָדן ֶאת ָּכל ָהָאָדם

  ְלַכף ְזכּות:

 
 
Rambam on Pirkei Avot 1:6:1 

(1) "acquire for yourself a friend". And 
how good is the statement of Aristotle, "The 
friend is one." And there are three types of 
friends: a friend for benefit, a friend for 
enjoyment and a friend for virtue. Indeed, a 
friend for benefit is like the friendship of 
two [business] partners and the friendship of 
a king and his retinue; whereas the 
friendship for enjoyment is of two types - 
the friend for pleasure and the friend for 
confidence. Indeed, the friend for pleasure is 
like the friendship of males and females and 
similar to it; whereas the friend for 
confidence is when a man has a friend to 
whom he can confide his soul. He will not 

 
 רמב"ם משנה אבות א׳:ו׳:א׳

 (א) עשה לך רב. ומה טוב מאמר
 אריסטוטלוס האהוב אחד הוא

 והאוהבים ג' מינים אוהב תועלת
 אוהב מנוחה ואוהב מעלה אמנם

 אוהב תועלת כאהבת שני השותפים
 ואהבת המלך ומחנהו ואמנם אוהב
 מנוחה הוא ב' מינים אוהב הנאה
 ואוהב בטחון אמנם אוהב הנאה
 כאהבת הזכרים לנקבות וכיוצא
 בהם. ואמנם אוהב בטחון הוא

 שיהיה לאדם אוהב תבטח נפשו בו
 לא ישמר ממנו לא במעשה ולא

 בדבור ויודיעהו כל עניניו הטוב מהם
 והמגונה מבלתי שירא ממנו

 שישיגהו בכל זה חסרון לא אצלו ולא



keep [anything] from him - not in action and 
not in speech. And he will make him know 
all of his affairs - the good ones and the 
disgraceful - without fearing from him that 
any loss will come to him with all of this, 
not from him and not from another. As 
when a person has such a level of 
confidence in a man, he finds great 
enjoyment in his words and in his great 
friendship. And a friend for virtue is when 
the desire of both of them and their intention 
is for one thing, and that is the good. And 
each one wants to be helped by his friend in 
reaching this good for both of them together. 
And this is the friend which he commanded 
to acquire; and it is like the love of the 
master for the student and of the student for 
the master. 

 זולתו כי כשיגיע לאדם בטחון באיש
 זה השעור ימצא מנוחה גדולה
 בדבריו ובאהבתו הרבה. ואוהב
 מעלה הוא שיהיה תאות שניהם

 וכונתם לדבר אחד והוא הטוב וירצה
 כל אחד להעזר בחבירו בהגיע הטוב
 ההוא לשניהם יחד וזה האוהב אשר

 צוה לקנותו והוא כאהבת הרב
  לתלמיד והתלמיד לרב:

 
 
Leviticus 19:18 

(18) You shall not take vengeance or 
bear a grudge against your 
countrymen. Love your fellow as 
yourself: I am the LORD. 

 
 ויקרא י״ט:י״ח

 (יח) לֹֽא־ִתּקֹ֤ם ְולֹֽא־ִתּטֹר֙ ֶאת־ְּבֵנ֣י ַעֶּמָ֔ך
 ְוָאַהְבָּת֥ ְלֵרֲעך֖ ָּכמֹ֑וך ֲאִנ֖י ְיהָוה׃

 
 
Pirkei Avot 5:16 

(16) All love that depends on 
something, [when the] thing ceases, 
[the] love ceases; and [all love] that 
does not depend on anything, will 
never cease. What is an example of 
love that depended on something? 
Such was the love of Amnon for 
Tamar. And what is an example of 
love that did not depend on anything? 
Such was the love of David and 

 
 משנה אבות ה׳:ט״ז

 (טז) ָּכל ַאֲהָבה ֶׁשִהיא ְתלּוָיה ְבָדָבר, ָּבֵטל
 ָּדָבר, ְּבֵטָלה ַאֲהָבה. ְוֶׁשֵאיָנּה ְּתלּוָיה ְבָדָבר,

 ֵאיָנּה ְּבֵטָלה ְלעֹוָלם. ֵאיזֹו ִהיא ַאֲהָבה
 ַהְּתלּוָיה ְבָדָבר, זֹו ַאֲהַבת ַאְמנֹון ְוָתָמר.
 ְוֶׁשֵאיָנּה ְּתלּוָיה ְבָדָבר, זֹו ַאֲהַבת ָּדִוד

  וִיהֹוָנָתן:



Jonathan. 
 

 

Reasonable Love 

R’ Yanki Tauber; based on the teachings of the Rebbe  1

  

The love between David and Jonathan began as an ordinary friendship 

between two people with no intrinsic connection to each other, a friendship 

that was based on one's appreciation and enjoyment of the other's positive 

qualities. Yet their friendship developed into a truly altruistic love. 

"Jonathan's soul became bound to the soul of David, and Jonathan loved him 

as his own soul." To the point that Jonathan risked his life for David even 

though David's very existence was to his detriment: Jonathan, the eldest son 

of King Saul, was initially destined to succeed his father as king of Israel. 

When Saul learned that David had been anointed by the prophet Samuel to be 

the next king, he wished to kill him; it was Jonathan who repeatedly saved 

David from Saul's plans, telling David "You shall be king over Israel, and I 

shall be second to you". 

  

 

 

 

 

Ben-Shahar, Tal. Happier (p. 113- 114). McGraw-Hill Education.  

  

To put it another way, what are we talking about when we talk about 

unconditional love, a phrase we throw around in the bedroom, the children's 

 

1 

https://www.chabad.org/therebbe/article_cdo/aid/4018191/jewish/Avot-516-Reaso
nable-Love.htm 
 



room, the classroom? Do we mean that we want someone to love us for no 

reason? To love us no matter what? Are we saying that love needs no 

justification?.. 

Can there be such a thing as unconditional love? Or is the idea of 

unconditional love fundamentally unreasonable? It depends on whether or 

not the characteristics we love in someone are manifestations of that person's 

core self. 

The core self comprises our deepest and most stable characteristics—our 

character. It comprises the actual principles by which we live, which are not 

necessarily synonymous with the ones we claim to follow. Because we 

cannot observe a core self directly, the only way for us to know a person's 

character is through its manifestations, through the person's behavior, which 

is observable. A person who is empathetic, assiduous, patient, and 

enthusiastic—whose core self comprises these characteristics—might 

establish an intervention program for underprivileged children. The success 

or failure of the program, which is contingent on any number of external 

factors, may have nothing to do with who she is; it is the internal 

characteristics that led her to start the program that are part of her core self. 

Her behavior (starting the program) reflects her core self, whereas the 

outcome of her behavior (whether or not the program succeeds) does not. If 

someone loved her unconditionally, he would, of course, be delighted by the 

program's success and saddened by its failure; either way, though, his 

feelings toward her would not change because her core self would not have 

changed.  To be loved for our wealth, power, or fame is to be loved 

conditionally; to be loved for our steadfastness, intensity, or warmth is to be 

loved unconditionally . 2

  

 

2 Ben-Shahar, Tal. Happier (pp. 113-114). McGraw-Hill Education.  



 
 
 

 

  

Ben-Shahar, Tal. Happier (pp. 114-115). McGraw-Hill Education. 

  

The psychologist Donald W. Winnicott observed that children playing in 

close proximity to their mothers display higher levels of creativity in their  

games than those who are farther away. Children are highly creative as long 

as they are within a certain radius of their mothers, inside a circle of 

creativity, of sorts. The circle of creativity is a space in which children can 

take risks and try things out, fall and stand up again, fail and succeed — 

because they feel secure and safe in the presence of a person who loves them 

unconditionally. 

  

Because adults are capable of higher levels of abstraction than children, we 

do not always have to be physically near our loved ones to be within their 

circle of creativity. The knowledge that we are loved unconditionally creates 

a psychological space of safety and security. 

  

Unconditional love creates a parallel circle of happiness —in which we are 

encouraged to pursue those things that are meaningful and pleasurable for us. 

We experience the freedom to follow our passions—whether in art, banking, 

teaching, or gardening—regardless of prestige or success. 

  

Unconditional love is the foundation of a happy relationship. If someone 

truly loves me, he or she, more than anything else, would want me to express 

my core self and would draw out those qualities that make me who I really 

am. 

 



 

 


